Project of Heart eBook:
A University of Regina, Faculty of Education
Response to the TRC’s Calls to Action







“Silence really is deafening.”

In the 2012 docudrama, We Were Children, Glen
Anaquod said, “Silence really is deafening,” as he
recalled his experience of being locked in a cell and
abused in the priest’s basement at Lebret (Qu’Appelle)
Indian Industrial School.



I for one looked into the window
And there on the floor
Was a deluge of a misery...

I had no wish to enter

| Andthereontheﬂm.)r . >
| Fosstiedinier 3 Nor to walk the halls
i I had no wish to feel the floors
L Ihad no wish to feel the
.. i Where I felt fear
A beating heart of episodes i o .
Riommtionte A beating heart of episodes

I care not to recall...

extracted from Rita Joe's poem © |
"Hated Structure” ™ |
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"Removed firom their families and home communities, seven generations of Aboriginal children were
denied their identity through a systematic and concerted effort to extinguish their culture, language,
and spirit.” ~Chair of the TRC, Justice Murray Sinclair.
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STOLEN IDENTITIES

“The assault on Aboriginal identity usually began the moment
the child took the first step across the school’s threshold. Long
braided hair (which often had spiritual significance and was part
of their cultural identity) was cut off. For many students, this
process was shocking and distressful. Many children knew from
their own beliefs that the cutting of hair was part of a mourning
tradition. Homemade traditional clothing was exchanged for

a school uniform, Aboriginal names were replaced with Euro-
Canadian ones (and a number), and the freedom of life in their
own communities was foregone for the regimen of an institution
in which every activity from morning to night was scheduled.
Males and females, and siblings, were separated, and, with some
exceptions, parental visits were discouraged and controlled.”
(Vol. 1, Part 1, p. 599; The Survivors Speak, p. vi)

Campbell Papequash (St. Philips, Kamsack)

"After | was taken there they took off my clothes and then they
deloused me. | didn't know what was happening but | learned
about it later, that they were delousing me; ‘the dirty, no-good-
for-nothing savage's lousy. And then they cut off my beautiful
hair. You know and my hair, my hair represents such a spiritual
significance of my life and my spirit. And they did not know, you
know, what they were doing to me. You know and | cried and |
see them throw my hair into a garbage can, my long, beautiful
braids. And then after they deloused me then | was thrown into
the shower, you know, to go wash all that kerosene on my body
and on my head. And | was shaved, bald-headed." (The Survivors
Speak, p. 34)

Emily Kematch (Gordon's)

Her hair was treated with a white powder and then cut. “And we
had our clothes that we went there with even though we didn't
have much. We had our own clothes but they took those away
from us and we had to wear the clothes that they gave us, same
sort of clothes that we had to wear” (The Survivors Speak, p. 38)

Elaine Durocher (St. Philips, Kamsack)

As soon as we entered the residential school, the abuse started
right away. We were stripped, taken up to a dormitory, stripped.
Our hair was sprayed.... They put oxfords on our feet, ‘cause |
know my feet hurt. They put dresses on us. And were made, we
were always praying, we were always on our knees. We were told
we were little, stupid savages, and that they had to educate us.
(The Survivors Speak, p. 41)

Daniel Kennedy (Lebret)

In keeping with the promise to civilize the little pagan, they went
to work and cut off my braids, which, incidentally, according to
the Assiniboine traditional custom, was a token of mourning—
the closer the relative, the closer the cut. After my haircut, |
wondered in silence if my mother had died, as they had cut my
hair close to the scalp. (Vol. 1, Part 1, p. 173)

Ahchacoosahcootakoopits, or Star Blanket agreed to allow
one of his sons to attend the residential school in Regina under
the conditions that his hair not be cut, and that he would be
exempted from religious studies, military drill, or the brass band.
(Vol. 1, Part 1, p. 253)

Alice Star Blanket (File Hills in 1930s)

She recalled that runaways at that school were “punished with a
strap, shave their hair off, get bald heads."(Vol. 1, Part 1, p. 524)
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Principal R. W. Frayling (Gordon's, 1938) & {

“| strapped them once, put them on Bread and Water and had
their hair cut short, which is only done for truancy.” (Vol. 1, Part 1,
p.557)

Charlie Bigknife (File Hills)

The farm instructor..came in with a sheep's shear and cut my
four braids off and threw them on the floor. Aftera while along
came a young boy rolling a horse clippers into the'feom and that
horse clippers bounced over my head and gave me abald head.
After he got through, he said, "Now you are no longeran Indian®
and he gave me a slap on the head" (Vol. 1, Part 1, p. 599)

Mary Angus (Battleford, late 19th century)

"They lose all their hair, cut up like men's cut, always straight up
(on the head). That's what they did with you—bald head like. All
the hair cut to be as a man, that what they do, for us notto talk.
We were afraid of that, to have our hair cut” (Vol. 1, Part 1, p. 623)

Sarah Soonias (Battleford, late 19th century)
She recalled students being strapped and having their hair cut
short for speaking Cree. (Vol. 1, Part 1, p. 623)

Robert Derocher (lle-a-la-Crosse)

Robert recalled being punished for speaking Cree. “It was so
hard, you know, not to be able to communicate with other
Native children there” (The Métis Experience, Vol. 3, p. 46)

Yvonne Lariviere (ile-a-la-Crosse, 1947 - 1955) )
“Ididn't know why | was being hit because | didn't speak English,
| was seven years old and | had never been hit before in my life”
(The Métis Experience, Vol. 3, p. 49)

Greg Rainville (Lebret, mid 60s)

"I was punished because the nuns would get frustrated with
you when they talk to you in French and English; and you're not
knowing what they're talking about, and you're pulled around
by the ear, and whatnot, and slapped on the back of the head,
and stuff like that. And | didn’t know what | was doing wrong.
No matter what, | tried to do good, but | couldn’t understand
what they were saying, and they couldn't understand:

saying, but | was punished."

Conrad Burns (whose father attended the Prince Albert school)
“It was a cultural genocide. People were beaten for their
language, people were beaten because .. they followed their
own ways.( The Legacy, Vol. 5, p.6)

Ralph Paul (Beauval, 1944)
‘changed again and this time to

cousins as the result
family lines. Ifwas not just ou
tity,

Education,SK

A lmguagau WsMA language is an inviolable gift to the
the Creator and their ancestors.
Fred Kelly, former student of Lebret
(Speaking My Truth, p. 38)
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"Our language and
culture is the window
through which we see the
world."

"Hotié nuhecvanio
chu nuheyatié hiiton
dézq, pqpii peh hopiiné
ddhoo;q si beneridi
hasii.
~Dene Elder Paul
Disain, Stony Rapids,
SK
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This history and its aftermath...should not be seen as an Aboriginal problem; it’s a Canadian one.”

~Chief Justice Murray Sinclair

HisTORICAL TIMELINE

The Royal
Prodamation
of 1763 set
out guidelines
for European
settlement
of Aboriginal
teritories in
whatis now
North America.

1815 British government adopts policy to “civilize the
Indian."

1842-44 Gradual assimilation strategy: The Bagot
Commission proposed that the separation of children
from their parents would be the best way to achieve
assimilation. Considered the starting point for the
residential school system

1847 Egerton Ryerson’s Report on Native Education
iterated the recommendation to separate children from
parents, and to “give a plain English education adapted to
the working farmer and mechanic

-

“Cultural genocide is the destruction of those

structures and practices

that allow the group to

continue as a group.” TRC Report

1871-1906 The Numbered Treaties in Saskatchewan:
Treaty 2 (1871), Treaty 4 (1874),Treaty 5 (1875), Treaty 6
(1876, treaty adhesion 1883); Treaty 8 (1899), Treaty 10
(1906). The treaties were land surrenders. Each treaty is
modeled after the 1850 Robinson Treaties; however, each
has unique clauses, reflecting the negotiation between
the parties. For example, Treaty 2 in the southeast corner
of the province did not include rights to hunt and fish

“In some locations, Canada negotiated Treaties with First
Nations; in others, the land was simply occupied or seized
The negotiation of Treaties, while seemingly honourable
and legal, was often marked by fraud and coercion, and

Canada was, and remains, slow to implement their provisions
and intent” (p. 3)." Treaties granted limited land rights and

financial compensation for the European acquisition of

territory. Each treaty offered rights to on-reserve education.

In 1870, some land grants were issued to Métis communities

(not individuals) in Saskatchewan.

ports Fralm20Reps

Inthe late 1870s, Chief
Mistahi-Maskwa (Big Bear)
refused to sign Treaty 6,
waming other chiefs not to
sign as well, in his attempt to
negotiate for greater rights
for First Nations people. He
attempted to create a political
confederation of Indian bands
that could force concessions

5 from the government. The

- government’s refusal to respond to the Band caused

A

Chief Mistahi-Maskwa,
1885 Public Archives of
Canada /C-1873

1850 Act for the

protection of the

Indians in Upper

(anada from
imposition, and the
property occupied
or enjoyed by them
from trespass and
injury.

A\

1857 - The Gradual Civilization
Act was passed by the Province of
(anada, requiring the enfranchisement
of any male Indians and Métis over
the age of 21 who could read, write,
and speak English or French and who
was of good moral character and free
from debt. Enfranchisement required

Indians to choose an approved sumame by which they

would be legally recognized. The 1869

Gradual Enfranchisement Act set

out more ways Indian and Métis would

become enfranchised (i.e. Indian

'woman marrying non-Indian man and

offspring shall cease to be Indmnl

1876 - The First Indian Act was passed (on(emmg’\
registered Indian status ‘}
¢

and to outline the
administration of Indian
rights, but does not grant
Indian rights. The act
consolidates the 1857 and
1869 Acts (above)already
instituted: Definition

of Indian including
categories of status and

non-status, provincial Arcives Joard
jurisdiction and ownership of land and natural resourced *%¢
federal responsibility for Indians and reserve lands.

John A. MagDonald

Saskatchevan

1879 - The Davin Report
Nicholas Flood Davin prepared
areport after visiting several US
Industrial Boarding Schools. In his

= him to lose his influence. The desps
= caused by the extermination of the buffalo, and thus,
= the lack of food sources, finally forced him to sign an
adhesion to Treaty 6.

report, he the US
model of “aggressive assimilation”
through Indian Boarding Schools.
He also recommended a contract  gcholas Flood Davin
method, in which missionary schools 1840-1901
were utilized where possible, For ~ Siskatchewan Archives

Board RAGGSS
more information, see pages 26-27

Hayter Reed
aggressively
instituted
separation
policies
such asthe
Pass System
(Source link)

“The great aim of
our legislation has been
to do away with the tribal
system and assimilate the
Indian people in all respects with
the otherinhabitants of the
Dominion as speedily as they
are fit to change,” John A.
Macdonald, in 1887.

Eary

Edgar Dewdney established the
Industrial schools in what is now
-Saskatchewan SAB R-848-1

1883 - Industrial Residential Schools are intentionally built far
from reserves to limit parental and cultural influence

1884 -1885 Northwest Resistance (often called Northwest
Rebellion in history books). Cree and Métis resistance in the
Saskatchewan District of the North-West Territories (Louis Riel,
Gabriel Dumont, Poundmaker, Mistahi-Maskwa/Big Bear, Star
Blanket)

1885 — Amendment to the Indian Act prohibits traditional
Indian ceremonies such as potlatches and the Sun Dance. (see
Indian Act - Amendments). Hayter Reed's implementation of the
Pass System

1894 - Amendments to the Indian Act gave authority to an
Indian agent or justice of the peace to remave any "Indian child
between six and sixteen years of age" who was "not being properly
cared for or educated, and that the parent, guardian or other person
having charge or control of such child, is unfit or unwilling to provide
for the child's education" to place the children in an industrial or
boarding school.

1907 -~ Medical Inspector
for Indian Affairs, Dr. P H.
Bryce, reports that health
conditions in residential
schools are A Story of a
National Crime. Bryce
recommends Residential
Schools be tured into
sanitoriums,

19005~ Tuberculosis
and Influenza epidemics

cause high death ratesin v
Indian Residential Schools

1920 - Indian Act
legislates compulsory school
attendance (day, industrial or
boarding); Children were forcibly taken
and resistant parents fined or jailed.

"I want to get rid of the Indian
problem....Our object i to continue
until there is not a single Indian in
(anada that has not been absorbed
into the body politic, and there is

no Indian question, and no Indian
department..." Head of Department of
Indian Affairs, Duncan Campbell Scott.

1951~ An Act respecting Indians

1952 — Federal Government was responsible for hiring all teachers
and had complete control over in-class curriculum.

Russell Diabo talks about the
current problems with the
Indian Act.

Human Rights Atrocities in Residential Schools

« Forced Confinement

+ Religious Fear and
Indoctrination

« Cultural Theft Language
Tortures

+ Hatred, Racism, and
Oppression

« Forced Sterilization

« Medical Experiments

+ Disease and Inaction

+ Unsolved Child Deaths
and Burials

+ Poor Construction and
Ventilation

- Malnutrition

+ Separation from Siblings

+ Manual Labour for Half
of School Day

- Physical Assaults

-« Sexual Violence

+ Emotional/ Mental
Abuse

2008 June 11 The Day of Apology
Formal Apology: Former Prime Minister
Stephen Harper on behalf of the Government
of Canada

The "Sixties Scoop”

The residential school legacy of removing children from
their families and communities X

continued through the child <R

protection system, with the mass| v
removal of Indigenous children

from their families in the child

welfare system. (June 2015

Province of Manitoba issued an apology for the Sixties
Scoop. 2016 Gall for apology in Saskatchewan)

——r

2008 - 2015 The Truth and
Recondiliation Commission of Canada.
Justice Harry S. Laforme was the first chair of
the commission. After he resigned in 2008,
Justice Murray Sinclair was appointed chair.
The Commission focused on the residential
schools, which were one aspect of the
assimilation strategy.

1969 - White Paper proposed end of discrimination
against Indians and assimilation into Canada--the end
of the Indian Act, 1970 The Red Paper: Abariginal
resistance

2015 The National Centre for Truth
and Reconciliation (NCTR) was formed
to house the collection of materials on
the history and effects of the Canadian
Residential School System.

19805 - Adult students began disclosing sexual and
other abuses while attending the schools. Sixties Scoop
children began looking for their parents. '

1990 - Phil Fontaine,

National Chief of the

Manitoba Chiefs goes

public as the first

Indigenous leader to tell

the story of his own abuse

in residential school, calling for recognition of the
abuse, compensation and an apology for the inherent
racism in the policy.

April 2016 - Daniels Decision: The
Supreme Court of Canada declared Métis
and non-status Indians as “Indians" un
der the Constitution, thus owing fiduciary
duty to Métis and non-status Indians, and
that Métis and non-status Indians have a
right to be consulted and negotiated with
1996 - The Royal Commission on Aboriginal in good faith by the federal government
Peoples Report s released and recommends that a

publicinquiry be held to investigate and document the

abuses in Indian Residential Schools

1997 - Muscowequan(Lestock), Marieval
(Grayson, Cowessess), and the Prince Albert
residences dosed

1998- Lebret(Qu'Appelle) School dosed

1998 - The Canadian Federal Government's respanse to the Royal Commission on Aboriginal Peoples
Report: Gathering Strength: Canada's Aboriginal Action Plan

1998 - Aboriginal Healing Foundation established to foster healing strategies for Indigenous
communities in Canada. Published a 2004 Report on Canada’s Dispute Resolution Plan to Compensate for
Abuses in Indian Residential Schools

2001 — Federal Office of Indian Residential Schools Resolution set up to manage and resolve abuse claims

2006 - Indian Residential Schools Settiement Agreement (IRSSA) recognizing the damage inficted by
Residential Schools
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Legacies Examined




SASKATCHEWAN INDIAN RESIDENTIAL SCHOOLS MAP OF INDIAN RESIDENTIAL SCHOOL LOCATIONS
IN SASKATCHEWAN

il

oo

n Anglican Church of
= bl Canada
. Roman Catholic
*  Presbyterian/
United Church of

Canada

Beauval Indian R
eford Industrial School = . 0 3 Philip's

1 14 4 3 ntial School

File Hills Indian Residential Schoo Ind / Gordon’s Indian Residential School Guy/Sturgeon Landing Indi
(1889 - 19 Saskatchew 3 1 1996) School (1926 - 1

Lakey
¢t Aty
St_Hy s IR
- -

tial School

Prince Albert dian Residential
School (1947 - 199
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St. Michael's/Duck Lake Thunderchild /St. Henri/Delmas Indian Did you know that the word “Saskatchewan” comes from the Cree word “Kisiskatchewani Sipi,”
Indian Residential School (1894-1996) Residential School (1901 - 1948 which means “swift-flowing river”?

Student residences in still in operation in 1990s in Saskatchewan: Beauval, Duck Lake, Gordon's, Marieval (Grayson), Muscowequan (Lestock), Prince Albert, and QuAppelle. Qy'Appelle was
the last to dose in 1998.
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Back to Overview

t. Philips School, ca, 1928, Missionary
Oblate Sisters Archives M/03

There are separate listings for the Roman
Catholic church schools near Kamsack
at Keeseekoose First Nation, (in Treaty
4 territory), but these refer to the same
institution. Fort Pelly school was established
by Rev. Jules Decorby in 1895 on the Fort.
Pelly Trail, about two miles (3.22 kms) west
of the St. Philips Mission.’ The government
began paying per capita grants to the school
in 1905. Fort Pelly closed in 1913 due to the
ill health of its second principal, Father Ruelle,
low enrolment, and poor conditions. The
second Indian Residential School, St. Philips,
192 969), was built in 1927. At it's peak,
the school had 132 resident students in the
1964/65 school year.

Poor Supervision

In 1909, a federal Indian Agent reported that
female students had been sneaking out of
their residences to meet with young men
from the Key and Keeseekoose Reserves.

The Agent suggested that the local women
who had taken over from the Sisters who

had previously worked at the IRS had no
experience in working with pupils and “let the
children do very much as they please..."The

1 Anchiocese o Regin: A istory. |
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Gu\sv.ovkmgmme krl(hcn St. Philips
School, ca. 1935, Missionary Oblate Sisters
Archives M5/14

ELLY/ST.

federal government advised that the Principal
was in charge of discipline at the IRS and
should be more vigilant in light of the recent
staff changes.?

Abuse
In 1911, the intoxicated assistant principal
threatened staff and students with a rifle,
saying he was going to shoot some of them.
the federal government requested that
Principal J. DeCorby explain the incident, he
tendered his resignation instead and shortly
after the assistant principal became the
principal (Father Ruelle).

In May 1965, due to the report of the
school nurse, K. Kerr, newly appointed
Principal Edmond Turenne recommended
the discharge of Ralph Jubinville* from

his position as the boys' supervisor for
deliberately inflicting burns on the arms,
hands, and necks of at least seven boys with
a lighter as a form of punishment.* "Andrew
Quewezance said that after nine years'

n/stories/#story.
Grant'Sevenightul Y - Where are the Children. "The

experience in itself dislocated the children from the nucleus of
the family warmth and the family caring."

T e
§ Grade 7 students at St. Luke Elementary
Catholic School in Saskatoon participated
ina Project of Heart in 2013. They wrote
everal touching letters to survivors of
i Beauval, St. Michael's, Thunderchild,
ips. Letter in photo

employment at the school, this man was fired
when school authorities asked students about
their scabs and were told they were caused
by being burned with a hot lighter.™ Principal
Turenne concluded that “these incidents
reveal a definite sign of sadism on the part of
this man.” Aithough Indian Affairs notified the
local Mounted Police of Jubinville's actions,
the RCMP took no further action. However,

in 1994, complaints from former students led
the police to revisit the case. In May 2004,
Jubinville was convicted on three charges of
assault causing bodily harm and fined $500."

Student Death

Three boys ran away on June 4, 1965. One

of them, Alfred Whitehawk, died when he
attempted to cross the Assiniboine River. The
principal stated that he expected he would
“need the help of the RCMP to bring back to
school the other boys who are still at large.”
He complained, "l feel that we do not get
from the people the cooperation we need in
locating these boys. The reserves are too big
an area for me to cover, especially when some
of the people purposely hide the children

Read former student stories

In making the case for a boarding school on the Keeseekoose Reserve, Roman Catholic
‘missionary J. Decorby informed Prime Minister Sir Wilfrid Laurier in 1899 that “children
could no longer be sent from here to industrial schools. Already a good number have been
sent. Although care was taken to send only those who gave the best assurances of health,
all are dead, with the exception of one girl.” Decorby promised that if the government built
a Catholic boarding school on the reserve, “the number of children would be small*and “on
Ee‘ ﬁr,s“t symptom of the disease appearing they would be sent home.” the hetory,urt 1 g o 1939,
L.p.395)

and pretend not to know where they are.”
One can only wonder how bad the situation
at school must have been for students to risk
their lives in order to escape, and for parents
to hide their children from school officials.

Harsh Punishments

In May 1965, Indian Affairs ordered an
investigation into allegations that students
who had run away from the Kamsack school
had been punished by having their hair
cropped. Instructions were issued to stop the
practice immediately. Part of the investigation
was a review of the school files. Nurse Kerr
and the Principal Turenne could not find

a copy of the Indian Affairs regulations
regarding discipline.®

Sexual Abuse

Father Martin Houston, who was convicted as
a child molester in 1962 for sexual offences
committed at Grollier Hall (Inuvik, NWT), was
a supervisor of young boys at St. Philip's in
the 1958-59 school year. He was given an
indefinite sentence and served nine years in
a federal penitentiary before being released
in 1971. In 2002, he was again convicted of

Elaine Durocher: "A

J oho ot
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uurl lVe 5 littl, stupid: d that they had to edu o
discipliney hy Mmmmnﬂmmhﬁmgum
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sexual abuse for new offences that occurred
during his time at Grollier Hall. His 1990
ordination had angered former students who
had been sexually assaulted by him.*

Fire Hazard

In July 1955, Principal Raymond Beauregard
sent an urgent telegraph message to Ottawa,
warning that, because of a “critical” problem
with the school’s water pipes, there was a
“danger of fire

A Saskatchewan government inspector
reported in November 1955 that the school’s
“alarm system is completely out of order,

and fire escapes are not marked at all. The
existing hoses are leaking badly and the valve
if opened will not close off again."™®

A 1968 inspection report described the
school as a “fire hazard and a potential threat
to the lives of the children still living in it."

Principal Turenne reported that students
had tried to set the school on fire on two
consecutive days in the spring of 1968.0n

Shattering the Silence: The Hidden History of Residential Schools in Saskatchewan

Helen Quewezance isalsp@noeertamer, Héx
strKikon? of resistance and inner strength

PHILIPS INDIAN RESIDENTIAL SCHOO

one occasion, three girls set a cardboard box
on fire in their dormitory. Two of them then
went to bed in the dormitory, while a third
called the matron. The principal said that

one of the children who set the fire was “very
deeply disturbed. The fire was put out quickly
before it could cause any damage. The next
day, a girl set a sheet on fire in the laundry."
The school was judged to be beyond repair in
1968, and the following year, the residence
closed."”

Commemoration Project

"In 2012, the St. Philips Residential School
Project Council, with the support of the
Keeseekoose First Nation, commemorated
the legacy of Indian residential schools with
a three-part project that included statement
gathering in the language of the St. Phillips
students using video and audio formats. A
monument and commemorative plaques
were installed at the site of the St. Phillips
Residential School, and a variety of events
and activities were held to educate the
community and general public about the

legacy of residential schools.

06/ T00STHAT TS sk
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http://wwwz2.uregina.ca/education/news/fort-pelly-st-philips-indian-residential-school/

KEESEEKOOSE
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. FATHER HUGONARD
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In 1924, a celebration and Indian pageant was held at the Lebret/Qu'appelle Mission
to observe the 50th Anniversary of Father Hugonard's (founder of the Lebret Indian
Residential School) coming to Lebret. The monument seen above was dedicated to his
memory in 1927 and stands in the cemetery at the entrance to the school site. (Photo
cedit: Shuana Niessen, Sept. 2016)

Two Histories

A 1955 historical account of Qu'appelle Residential school states that: "Early in 1885,
Father Hugonard, accompanied by agent Lash, set out on the reserves to recruit pupils.
They succeeded in getting 22 boys, who arrived at the school in the spring. In 1886 the
enrolment was 45, all boys."" A dlearer picture of how these boys were obtained is seen
in an account by Ochankuga'he —"Pathmaker" (Daniel Kennedy), who was taken to Lebret
Indian Industrial School in 1886. In his memoirs, Kennedy wrote: “In 1886, at the age of
twelve years, | was lassoed, roped and taken to the government school at Lebret...”

In 1901, Hugonard was accused of “stealing” boys of the SheSheep’s Band and taking
them to school by force. The mother of two of the boys, known as the “Widow Penna,” told
Indian agent Magnus Begg, “The Rev. gentlemen and the two police-men overtook her
about 25 miles from Qu'Appelle and 40 miles from the Reserve, and without speaking to
her, told the police to put the boys in the waggon [sic], she said the eldest boy clung to
her but they pulled him away.”

When Begq told her she could visit her boys at the school, she said the “distance was too
long, the snow too deep, and she was sick and wanted her children back.” Other band
members told Begg that “there would be trouble” as a result of Hugonard's treatment
of the boys. He took this to mean that the police would have difficulty in retrieving
runaways from the school. When band members asked if Hugonard's actions were legal
or approved by the Indian commissioner, Begg told them he did not know. In a letter to
Indian Commissioner David Laird, he noted that under Section 9 of the 1894 regulations,
“a child may be committed by a Justice of the Peace or an Indian Agent without giving
notice. The Rev. Father Hugonnard is neither, but of course | did not read this part of the
n
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Students and family members, Father
Joseph Hugonard, staff and Grey Nuns on
hill overlooking the Qu'Appelle Industrial
School, May 1885, Photographer Oliver
Buell, Library and Archives Canada
PA-118765

SUNTEP Regina students

commemorated the students

who died at the Lebret Indian
g Residential School

- apy -

Click to view stories from former students

University of Regina Arts Education students and Prairie Valley School Division students
consider the past at the Lebret Indian Residential School site.

LEBRET




(Left ) Mathew Sangwais,
great grandson of Noel
Joseph Pinay, Senior, and
(Right) Lawrence Pinay,
great grandson of Clifford
Pinay. Clifford and Noel
Penna (brothers) were
taken from Shesheep First
Nation at the ages of 12 and
10 by Father Hugonard.
They attended residential
school at Lebret and they
never returned to Shesheep.
They were relocated onto
Peepeekisis via The File
Hills Colony experiment.



